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AN 
ADVERTISEMENT 


1 0 THE 


R EADER 


H E Reader is de 72 1 to 3 
| Notice, that this Paper Was 
not writ with the Biſhop's Know- 
ledge, and therefore whatever Miſtakes 
or Defetts there may happen to be 
in it, the Author is only accountable 


for them, and takes them * 
to bimſclf. yl 
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1 TER 


T 0 THE 


AUTHOR 


OF THE ..Y 


Plea for Humm Reefun &. 


.. 


Fe: FAVING htely read: wor r Pa- 

PR per, Intitled; A Pha for Humus 
ey Reaſon, &c. J cannot ſufficient- 
ly expreſs my Surprize, to ſee 
it come from one; WhO ee 
owris i mfelf a Chriſtian. Sod hp 


8 


Arras the pious: Endes ” ”Y as ths, 
. Man, Nh W whom Fu __ 
— 


is evellay. in Fes of oe Cauſe of N 
our common Chriftianity, one would not 


—— p< 
* 


Ae expected to have ſeen. him attack d 
by any one that profeſſes the ſame Faith, 
and "therefore ought to have the ſame 
Concern for it. That he ſhould be op- 
pos'd by Infidels, is mo wonder, when he 
fairly-enter'd the Liſts againſt them; but 
to ſee their Cariſe{dfended by A hriſtian, 


» Tomathing ſtranße. 


Hap the Biſhop -happen'd to fall into 
a Mi take: ſince it Was in Defence of our 
zith, “ Bhe would link eyery 
8 1 ld .over-logk it Lal leave his 
| Adverſaries to ſet im. "right : Or, it 
were à Miſtake Wan Amportance, it 
would have Been ed and friendly to 
have told it Fn in: Private, that he might 
have ee: 0 it himſelf in an Appendix, 
or what other way he — think proper. 


5 1 of this, you have made it l 
your - Baifelss tor Egpgle: the Biſhop, as a 
Teacher of. kalle Dine ne to -hi 4-5 ry 
ſuch as deftlroy 4% Wi ;/dom and Goodneſs 
2 Providence in the Government of Man- 
Lind, and is rep Te epugnant. to the, Principles of 
Natural Religion, and to the : DoGrine of, 

: 88 gory (p- 4) 
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they will do ſo. 2 Ja K 


not but foreſce; afck A if you , 


| had to ſerve by it, e 5 d 


671 
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And 1 is hd COLON] of this}. 250 
but that the People muſt not regard wWnat 
the Biſhop ſays; that his A tments, againſt. 


_ Infidelity are not of force; and tho you 


have taken notice but of one gf 8 
they are at liberty 7.” to' ſuſpe dis nhl 


ety; 


. IE Bo. ö 


And if they are 0 to 1 


> AS; 


"be "Witerhin" yg you! abbor this ee 


or not, I cannot ſay: I wong willingly, 
in Charity, think* you, do; but it's ſuch a 


Conſequence as one d Jould thi 


you' to account for irs 


to you for it. $3 7 
#15912. bna; cloud n: 89? 8 70S if 7 


ap ER ld all | this n upon a PO Sup= 
poſiti ition, that the Biſhop had really 1 5 


pen'd to be miſtaken, and what 
repreſent as an Error, had been really 10. 
But "at if he ſhould not be miſtaken, 


2 


but, contrary, you yourſelf have 
miſtaken and miſrepreſented his Meaning, 
what Recompence can you make to him 
and his People, and indeed the whole 


Body of Chriſtians, for what you bave 
done? And yet, that you have miſfrepre- 
ſented the Biſhop and his Argument to his 

; Poagle A 3 Miſtake or nvt, 1 


2 B 2 | cannot | 


—ͤĩ—⁊ — — — 


# © Ou 
cannot ſay) is ſo plain to every unpre- 
judiced Reader, that I can hardly think 
che Biſhop was underſtood in the Senſe 
you e by any one living, beſide 
e if you did underſtand him ſo. 


Tux Propokitien. you are offended at is 


8 this « That Reaſon — itſelf is an inf cle 
3 _— in Matters of. Religion.” . e 


Twas ah Biſhop affirm'd in. his froond 
Paſtoral Letter; _ if it be true in any 
Senſe, the Biſhop has not aſſerted what is 
abſolutely falſe; and that it is true in the 
Senſe the Biſhop meant it, is as apparent 
as it can be — 5 by the — Wee 
of his Argument. Ly | 


"Wren we read a Book, and are in 

doubt about the Author's Meaning, it is 

but natural and fair to compare one Ex- 

Bare, with another, an oF: ee 
rift of his Diſcourſe. 3 


Au had you ne this — 1 Book of 
the Bilbo Biſhop's, it wauld have been impoſſible 
for a reaſonable and impartial. Man to. miſ- 
repreſent him as you $69 done, as if he 
had ſpoken that as abſolutely. true, which 
he. — plainly , enough. declare. that he 
| in a eee 0 Aar ue 


% 


Fon 


1 
7 1 ; | 5 5 


br 1 3 F * on * 
Argument, does he not make a Difference | 
between 2 State of Corruption and Per- 
ſection ? and does be not allow the Suffi- 
ciency of Reaſon in the one, tho'. he. denies 

it in the other? and does he not condemn 
that Reaſoning in his Adverſaries, that 
becau ſe it was ſufficient in a State of Purity, 
therefore it muſt be always ſo, how corrupt 
ſoever the World are? And does not this 
Reaſoning manifeſtly grant, that it was ſuf - 
41 in * State of Purity? and can the 


: hen ee y charged with ſayi 
7, 755 Regt aſon Winſufficient in its oum Nature ? 
Tis plain he — an Eye only to 9 


miſerable tate of Darkneſs and Ig norance 
Mankind had brought — 42 — 
1 Sin, and more particularly in thoſe Ages 
8 before Chriſtianity; and how little the 
"4 moſt t Men could do towarde the 
1 Diſcovery of Truth, and the, Reformation 
Fa of that great Ignorance and Corruption of 
Manners, he endeayours to prove by un- 
ff doubted Teſtimonies ; and if what he ſays 
e be true, (that the wiſeſt Men were ignorant 
MW of many of the moſt neceſſary Truths, and, 
A not wi 
e 
e 


„ 


form Mankind, -could do nothing towards 
it to any purpoſe; which is as true as Ten 
thouſand Teſtimonies and Proofs.can make 
| Wo which * be ertracted from the heſt 
R . Heathen 


. [6] 
Heathen Writers, of which he has given 
us multitudes) one would-wonder how you 
could ſay, that the Biſhop has aſſerted what 
is falſe, when he ſays, That Reaſon of it/e fer 
alone, it nos, in this State, 4 %. ctent Gui 
in Marters"of Religion + For this is all that 
he can mean 59 it: And it argues ſome- 
thing very unworthy, 0 far to pervert 
his honeſt Meaning, as to make him affirm 
that of Reaſon in its own Nature, Which is 
evidently ſpoken of Reaſon in thoſe Cir- 
a e of Ighorance and Wickedneſs 
was In- before Revelation, and 
probabl: Will be Always i here there 
e dre Ak en | 
97'3 64. vino DN ins bid on 8 
” AND if any Man will 1 a, that this'is 
; aer true, he” miſt affirai, that-the Reafon 
of the. Fſotemoti is 4 ſutkcient Guide for 
the Diſcovery of all neceſſary Truth, 
without need of any other Aſſiſtance 1 1⁰ 
that if God ſhall youchſafe them the Favor 
» of ea Revelation, its a needleſs Condeſcen= 
5 E ee . ine 4 +4 _— 
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| 26 Tins is evidently che DriftoFtthe Biſhs p's 
Argument, ard . #nickinch6ly” Confide- 
ration t&'refle& üpOfH your Behaviour to- 
_ wards him for this tö, endeavour to' expoſe 
_ Him as yon have done to his People, as if 
mu were aft© Guide, leading them into 
= bh _ ahn What all the World 
„ * a> Knows | 
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knows to be true; and if there be any c 


Error in what he ſays, it is only in the 


Senſe you yourſelf have 1 it, | without 


. Colour * Reaſon for it. 


Bur you wil. fax perhaps, ke, a8 155 
Biſhop' s Propoſition: is delivered in unli- 
mited Terms, and as you are ſure it is not 
true in an unlimited Senſe, you thought it 


your Duty to ſhew him his Error, and you 


conceived yourſelf obliged, as you ſeem to 
intimate, not to ſee. . Human Reaſon depre- 
5 ciated, which would deftroy the {Wiſdom 


© and Goodneſ of God's Providence @ + 


Dns might be your Motive 52 S 1 
know ; ; but a good Man would have been 
ſure of the Biſhop Meaning, and that he 


had an Intention to depreciate Reaſon, be- 


fore he would have fo. openly charg'd him 
with it. And as for your Zeal for the 
Honour of God's Providence, conſidering 
you own yourſelf a Chriſtian, it would have 
as well becom'd you, to have ſhewn : the 
like Concern for the Honour of your Holy 


| F. aith: I verily; believe, there's not a Man 


in the Kingdom was in danger of any hard 


| Thoughts of God from what the Biſhop had) 
ſaid, becauſe no Man could reaſonably take 


him in ſuch a Senſe, as to give Occaſion for 


| Auk; T Thoughts; ; and therefore en could 


„ 2 rl. * 1c 7 85 cit itt Y N e 2 : 4 


x43. 
be no . emu He for this Pin of 
ys 


Bor every one ſees the 7 Mf. 
delity, how it appears open and A undiſguir d, d, 
and how comes it to paſs that you ate ſo 
regardleſs ef this, as not only not to lend 
your Aid againft the Enemy, but to diſ- 
_ your 'A againſt thoſe: that 
do'; nay, to faſten a falſe Charge upon the 
Biſhop, on purpoſe that you might ” 
e 4 Tandl wo lay hold of for * | 


ns very: 8 Mad of Zeal in 4 


1 3 4 - 


Chriſtian, to pretend to be ſo tender of the 


Honour of Gods Providence, and yet to be 
10 careleſs of that Religion he profeſſes, as 
in a manner to give it up as needlefs: For 
N there was no need of Nevelation, the 
Conſequence is eafy and natural, that there 
is: none; and if, beeauſe Reafon id in its 
ure a ſufficient Guide, no Cireum- 
fay, could lite it infuffi- 


Hances, as you. 
cient (p. 43.), tis very certain, that it was 
always, at all Times, in all Circumftarices 
ſufficient, and hy conſequencee nothing elſe, 
"_ that, was neceſſary for Man, berufe 
l will do wotking' i in Vain. OM 


1 105 not fay; that u is the ü &f 
your Defence of Reaſon, for this would 
_ divedtly fall in with our 'modern Infidels ; 

+ but 


—— 


Ou” 


- 


4 


irc eee 0 ow 


[9] 


o but whatever you Deſign by it, it naturally 


tends to carry on their Cauſe, and in- 
courage them in their Unbelief 

Nor that there is any ju/7 Reaſon for 
this; for that Men may be in ſuch Cir- 
cumſtances, as that Reaſon ſhall be in a 
manner uſtleſs to them, and thetefore in- 
ſufficient to help them out of them, is as 


certain, as that Men may be rendefed fo 
incapable of exerciſing their natufal Powers, 


or ſo altogether indiſpoſed to it, as if they 
had no ſuch Powers: But yet, I ſay, your 
Argument tends to this, as it tends to per- 
ſuade Men from the Sufficiency of Reaſon, 
to lay afide or neglect the Goſpel Revela- 
tion, which is carrying on the Work of Injide- 
bty eſectually. . TEES 


Bor ſuch Tendency you pretend it catihot | 
have, becauſe © 7o lay afide or neglef the 
« Natural Religion asd Morality, which is * 
« the Foundation, the SubNatite, the Eiid of 


the Goſpel” . 


Bor never fure was there ſich 4 Reaſom 
given " 4 Man of Senſe: For when we 
ſpeak of ſetting aſide the Goſpel Revelation, 


would any reaſonable Man have thought, 


that by the Gofpel Revelation, is nicant 
the Goſpel Morality * Is it not evidently 
DET 90 C ſpoken 


« Goſpel Revelation, 3+ to lay afide of neglett 


[16] 
po ken of the manner of God's making: 
5 the Things contained in the Goſpel, 
and not the Things themſelyes ? And tho 
Men allow the Morality of the Goſpel 
Laws, as they are the Laws of . Nature, 
Sc. yet may they not disbelieve the extra- 
ordinary Revelation of them from God? 
And therefore to ſet aſide the Goſpel Reve- 
lation, or, in other Words, to. Jizbelieve 
the Revelation of the Goſpel, will not 
neceſſarily imply, as you ay very ab- 
ſurdly that it does, the laying afide all Na- 
tural Religion or Morality : The Morality 
of the Goſpel, and the Revelation of it 
from God, are two different Things; and 
when any one is perſuaded that he can be 
taught all Morality without the Goſpel Re- 
velation, it will be natural to conclude he 
has no need of it, and may be fo far 
tempted to lay it aſide. ee e wh 
4 ? 
"Tus is what the Biſhop afficms, and 
affirms with great Reaſon, and We An- 
wer appears to me to be abſurd. 8 
Bur to mals your Notion of ie 
Sufficiency of Reaſon. for all the Purpoſes 
of Religion, with the Uſefulneſs of Revela- 
tion, you tell us, That Men may confeſs 
what was ufficient on God's Part to bring 
them to the K nowledge, and engage them 10 
the Pra at ice LA true Relig gion ond (Righteou - 


= FS 1 3 bes 


— 


7% 


meſs; in giving them a Law written in their 
Hearts, and yet may alſo thankfully acknow- 
ledge the greater and more effettual Light of 
the Goſpel Revelation. Fur Chriſtianity 15 
the moſt perfect and uncorrupted Reaſon, 
free from Superſtition and roy ty, and 
where Men "ot  pportunities of knowing 
this reveal d Will 5 God, Reaſon will na- 


turally lead them to receive it, aud E the 
Obligation of. it on them. 1 


© SM 


1 erg to this, 1 do Ante wy 10 
does, the Biſhop too, that God gave Man- 
kind the Faculty of Reaſon, which was 
naturally ſufficient for its purpoſe; and had 
Mankind always continued perfect, and al- 
ways imploy'd it right, and always acted 
according to it, they had needed nothing 
more to conduct them to the End they were 
0 made for: But in this Caſe, I cannot ſee 
nd how any one could expect the Favour of a 
n- Revelation; or how Reaſon, as you ſay, 
could naturally lead any one to receive any 
poretended Revelation as coming from God, 
che when he could have no natural Reaſon te 
ſes believe, that the Wiſdom of God would do 
la- any ching 3 in vain. Had the Goſpel Scheme 
of Religion been made known to a Man in 
ins I ſuch a State, he might naturally diſcern 
10 that it is a moſt perfect Draught of the Law 
uſe of Na ature, and as ſuch would naturally 
. approve er it; but he could not have 

, reaſon- 


1 12 J 


re aſonably recei * it as a Revelation from 
God, meerly on that Account, unleſs it had 
75 pear'd to him that there was a Neceſſity 
of ſuch a Revelation; and if the Circum- 
ſtances of the World were ſuch as ſtood in 
need of a Revelation, tis plain, that bare 
Reaſon in thoſe Circumſtances could not be 
ſufficient without that Revelation. 


Tus is the Foot, as I apprehend, upon 
which the Biſhop puts it; and to prove this, 
he ſhews us what the Circumſtances of the 
World were; how they were overwhelm'd 

with Ignorance. and Wickedneſs, and had 
their Faculties ſa impaired, and their Af- 
fections ſo corrupted, that they were inca- 
pable of knowing and aſting like rational 
Creatures : And the' ſome. 1: A Fa Wits 
might extricate themſelves in ſome meaſure 
4 of this Condition, hy the Strength of 
their Parts, and the Help and Improvement 
of a learned Education; yet he ſhews, that 
the Bulk of Mankind were in no likelihood 
of doing this to any purpoſe; no, nor even 
the Learned themſelves, as he 2 
by the known Ignorance. there was 
amongſt them in — of the moſt im —. 
Parts of Religion and Morality. So that 
whatever Reaſon was able to do of its own 
Nature, it was able to do little as it was 
then crampt in its natural Powers, and was 
diſabled PE! Vice and e Mendes: 


i 13 | 
"MM And this is what he means by the Inſufficiency 
ad of Reaſon : And in this Caſe, he ſays, tis a 
ty Fallacy to aſſert, that Reaſon is a ſufficient 
m- Guide, becauſe it was fo at the Creation, 
in in that pure and perfect State Mankind 
are — 5 made in, becauſe the Caſes are not the 
be MW fame. For let the Power of Reaſon be na- 
turally what it will, yet as to the finding 
: out a compleat Rule of Life, it is much — 
on ſame thing, he ſays, with regard to the 
us, Generality of the World, whether Reaſon be 
the W izcapable of framing ſuch: a Rule, or the 
n'd Generality be hindered by Pleaſure, & 
ud WW ram i api _ dheix Reaſon to frame it. 85 
\ f- And 111 Lean cauld not help them with a 
ca- compleat Rule of Life in the ſad Condition 
the World was, in, tis plain, they muſt be 
without ſuch a Rule; and if lch a Rule 
was. neceſſary. to the Happineſs of Man, 
and they could, not have it, is it not the 
ſame thing as 0 their hay ing 4 Rule, whe» 
ther this be owing to any natural or acci- 
dental Inſufficiency of Reaſon? . 


| "5 urdinghe hiſpanic; by which, | | 
as. it is evident, that he does not ſpeak of # 
the Iaſufficieney of Reaſon in its own Nas 18 
ture, but only of an accidental Infafficiency - 
ariſing from the Depravation of the World, Il 
by which they had render'd Reaſon uſeleſs $00 
5G bs ay Gough their owa Rank; {a the | 


C14] 
Fact is undeniable, 1175 the Argument de- | 
: rs, | 


B vr yer this wuſt not « ſerve his turn, > Si 
you will have him mean what you think 
fit, that you may have an Oppottunity of 
ſhewing your good Regard to the Biſhop, 
on the one hand; but I hope not your 
Concern for che Cauſe * 5 on Sara 
other. N 3 ö 
K ane A 6 i | 

np the you ahi yourfaf 158 7. 3 chat 
the World was in ſuch a Condition, as to 
ſtand in need of more Light to lead them 
64 into the Paths ef that Reaſo# which they 
« had darkened and forſaken thyo” their wil- 
ful Tranſgreſſion of - God's" ' Laws, 'mani- 
© fefted'to' them by the Lig ht of Nature, and 
4 fronger Motives to inforce it, than meer 
« ſes could propoſe, which is a plain 
Confeſſion, that in that Cotidition Reaſon 
Vas. not ſufficient for them; yet, © : tho”:the 
Biſhop ſays nothing more, and aims at no- 
thing more, by aſſerting the Inſufficiency 
Human Reaſon than this, yet this is an 
Error, * falſe e. in him, and 
4 deſtructive of the Wiſdom and Gd 50 
e bela. | / . 4 7 
5 Tu I'S1S very hard Treatment Nom a Chiti- 
Rn, but let us ſee what you have to ſay- 


5 5 | | 12 


\ \ 


{43] 


96 


; ihe Biſhop had ſaid of Reaſon. in a State of 
Innocence, and the Fallacy, as you call it, 
of Reaſoning from - thence, to the preſent 


corrupt State. of Human N ature, will do bins 
0 Good, ; 


- ” 


that, tho Reaſon was perfect and ſufficient 
for Human Nature at firſt, in that pure 
and uncorrupted State, it will not thence 


preſent corrupted. State of Things? And as 
he intended by this to tell us what he meant 
by the Inſufficiency of Reaſon, and that 
there is no Parallel between the two States, 
he. has all the Good: be, aim d at Ld it i 
5 F il iii $3 


Bur "the 1 fs give ** what you 
fay here, that this will ſtand: the Biſhop i in 


I can apprehend you, that there was never 


prone to be as corrupt as any other of their 
Poſterity, and that Reaſon is as ſufficient 
for all the World as it was for them, which 


Rx * 


c 


8 * the Guſt place you obſerye,, that ao 


Bur, I pray, what Gael c b3 Biſhop | 
expect from ſaying that? And what was | 
the Uſe. he ſaid it for, but only to ſhew, 


follow, that it will be always ſo in the 


little ſtead, (is. very ſtrange? It is, as far as 


ſuch a State of Innocence, as the Biſhop + 
ſpeaks of, but that our firſt Parents were 


] take o. be a great. Abſurdity, and directly 
Vn212 ö ontrarx 


[ 16 ] 
; contrary to the 8 Hiſtory: For 
— you ſay, that our firſt Parents had 

a — of tte to be Inordinate, that 
is, I ſuppoſe, to diſobey God, the Scrip- 
ture ſays no ſuch thing, but the contrary, 
as it ſays, they were made very god. And 

| tho! you ſay, this appears by their yielding 
2 oe fir ſt rſt Temptation to tranſgreſs God's 
et this is no Proof, nor Appeatance 


1 f it: 1 the Scripture repreſents them as 


ſeduced into Sin, and not carried to it by 
any Proneneſs 7 W but TY by 
Subrily. 


Bur let this be as it will, if there was 
any ſuch Proneneſs in our firſt Parents to 
Sin, then we muſt not ſay, that they were 
| made upright and in a perfe& State; but 

they muſt be allow'd (in Inclination at 
leaſt) to be corrupt from the 
and their Reaſon muſt haye been as weak, 
as that of their Poſterity ſince : Now, tho 
this is abſurd enough, I will not trouble 
myſelf about it, becauſe tis nothing to the 
purpoſe: It is enough for the Biſhop, that 
he had another Opinion of them, and 
thought them in a Stats of Purity and Per- 


tion, and that their Reaſon was ſufficient 


in that State, tho' it was not fo afterwards, 
when their Poſterity became more corrupt: 


This, I ſay, is enough to ſhew the Biſhop's 


8 Meaning, when he —— of the Inſuffi- 
ciency 


Beginning, 


FF 


cieicy of Reaſon; that he did not ſpeak 


d it of Reaſon in its own Nature, as God 
* made it, but as it was in the corrupt State 
"4 of Mankind only. This I conceive to be 
Ys the End he aimed at in it, and *tis an ufide- 
d niable Proof of this his Meaning; and 
'S WM therefore that when Jou repreſent him, as 
1 ſpeaking otherwiſe, tis an evident pervert- 
de ing of his Intention; „ an Act that is no 
re Commendation to any Cauſe. Rn | 

by ANOTHER thing you objet 2 the 


Biſhop is, that he thinks it a fallacious 
way of arguing, that becauſe Reaſon ir dur 
Guide in the Aﬀairs of this 270. it may 
therefore be our Guide in Religion and th, 
Concerns of the next Life;, whereas, in one 
it has the Aſſiſtance of Senſe (to which you | 
ſhould have added, Experience and Obſer> 
vation, as the Biſhop does) but in the other, 
it is left in a great mega re to Con jecture and 


TY tion ( (p. 12.) e 
If 1 bidceffand the! Abey 5 56 
makes the Fallacy to conſiſt in Te tliat 
the Compariſon between Religion and the 
Gen of the next Life, and the Affairs 
of this, is not juſt, nor che Cafe the fame, 
becauſe the latter has the Help of Senſe; 

Obſervation and Experience; the former in 
a great meaſure depends on Gon cure and 
* ene 


* 
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Now, by Religion, 1 3 he means 
the Notions we have of God, his Creation 
and Providence, and the Happineſs he 
made us for, and the Means of attaining it; 
the Laws we are required to live by, with 


the natural Reaſons of them, and our Ob- 


ligation to obſerve them; as likewiſe the 
Certainty of a future State, and the. Nature 
and Condition of it, which he calls the Con- 
cerns of the next Life. 


1 you think it is wrong in him to 
ſay, that zheſe things depend in a great mea- 


ure on Conjecture and Speculation, becauſe 


you conceive theſe things are demonſtrable: 


And ſuppoſing they were ſo, are they de- 
monſtrable by all bo World ? W is every 


onè as able to Ys it, as he is to judge of his 


worldly Afﬀairs by Senſe, Obſervation and 


Experience? And can you think that every 
Man can give as good and clear an Ac- 
count of the Nature and Reaſon of theſe 
things, as he can of his Eſtate and worldly 


Intereft ? You. know the contrary, and 


therefore with what Reaſon can you object 


againſt the Biſhop for ſaying, that Men 


know better how to manage their worldly 
Affairs by Senſe, Obſervation and Experience, 


than to — the 8 ge of Religion, and 


the Concerns of another Life y Reaſon, when 
gd and all the "TOO know it to be true? 
| - Auw 


' AND whereas the Biſhop ſays, that Ne- 
ion and the Concerns of another Life, are 
in great meaſure left, to Conj reffure and Secu 
lation, is it not apparently true? Is not the 
notional Part of Religion merely Specula- 
w_ as it is the Object of the Underſtand- 

ing, and form'd only by the Operation of 
the Mind? And ſuppoſing it demonſtrable, 
is it not the Work of the Intellect, and 
therefore Speculation? And tho there be a 
great deal of the notional Part of Religion 
ſtrictly demonſtrable ; yet, as it is certain, 
there is a great deal that is not fo, and 
without all queſtion, it is not ſo to the 
Generality of the World, is not this a ſuffi- 
cient Ground for the Biſhop to ſay, in a 
looſer Senſe, that a great deal of Religion 
is matter of Conjecture, ſo far as it is wanting 
of abſolute Certainty : But if he intgnds this 
Word, as I verily believe he does, to relate 
only to the Concerns of another Life (hat- 
ever you may pretend to demonſtrate) it is 
very plain, that the World could never 
come to any Certainty about it, till Revela- 
tion ſet it on a certain Foot, and they 


never could riſe higher than Conjecture 
concerning it, no not the learnedſt Men; 


and how each more true is it of others, 
even the general Bulk of Mankind, who 
are known to be little capable of Reaſon- 
ing at all, much leſs of Demonſtrating any 
D 2 thing) 
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thing, but eſpecially things of this Nature? 
All that the World knew of another Life, 
before the Goſpel brought it to Light, was 
meer Conjecture, and 'tis little more even 
now amongſt Chriſtians, who do not de- 
pend upon the Authority of the Goſpel, 
but 588 weak and. uncertain Reaſonings 


— 8 if Lak be true, as it is maniſcly 
and experimentally ſo, it is an CG 
Proof, that Reaſon is not, as you ay it is, 
ſo fare and infallible. a Guide in Religion and 
the Concerns of another Life, as Sen/e is in 
the. Afairs Bb this Life (p. 1 2.) For let it 
be as you ſay, that he 23 of Good 

and Evil, IE the Obligation of natural Vir- 
tue and "Diety, are as man 5 ef} to Reaſon, 
as the Objects of Sor can be to Senſe, and 
have the gone og of Demonſtration, which 
the other's have not , yet, unleſs every one 
can have this Certainty, and can Demon- 
ſtrate theſe things, as every one can judge 
of the Objects of Senſe, it is plain, they arc 
not: ſo manifeſt as the Objects of Senſe are; 
and tho they may be {o, when they are 
rn yet, till they are demon- 

rated, they may be as dark as any other 
latent Truths are: And 'tis certain to Ex- 
85 Perience, that the greateſt Part of Reli gion, 
is HOP.» to ugh he Eat Part of the 
vrix rr om 1 + World, 


ut y 0 1 + 
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World, as to the Reaſons ang | Principles 0 on 


which it ſtands. 


And therefore, to argue, as the Biſhop 
fa ys, as if all Mankind were Philoſophers, is A | 
the greateſt Abſurdity in the World. (By 
which Expreſſion of his, as he ſeems to 
imply, that Philoſophers might be capable 
of coming to the Knowledge of natural 
Religion, tho' others could not; ſo tis 
very ſtrange that you ſhould allow, as you 


do p. 15. that the Biſhop ſeems to acknows 


ledge this, and yet charge him, as you do, 
with the direct contrary to it, as if he main- 

tain'd, that no Man's Reaſon was ſuldcient 
for it.) But this by the bye. , 


Bur however incapable the Bulk 10 
Mankind are of Reaſoning, and finding out 
ſuch Truths as are. neceſſary to be known 
in order to the Happineſs of a Rational 
Creature; this is not owing, nor- does the 
Biſhop ſay it is owing, to any Defect in 
Reaſon in its own Nature, to find out thoſe 
things that are the proper Objects of it, but 
only to the Change that has Happened in 
Mankind, and the Alteration of their Cir- 
cumſtances from Time to Time, which has 
render d them incapable of a r Exer- 
ciſe of Reaſon, or indiſpoſed them to attend 
to, or follow the Dictates of it: On the 
Ann of bien, „ * allow, that they 

Nin wanted 


. 
| 

i? 
'S: 
: ' 
1 . 
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wanted ſome more Ye 4 Means of Pro- 


moting the Practice of true Religion and 


Godlineſs, by firengthening the Obligations of 


natural Religion, by propoſing that Aſſurance 
of Pardon of Sin, which mere Reaſon could 
not make certain unto Men, and for the Pro- 


miſe of - greater Rewards hereafter, for Con- 
tinuance in well-doing, than Reaſon alone 


could make Known to them (P. 19.) 


IN this Reſped, as you allow Revelation 


was wanting 10 * the general Corrup- 


tion of Morality and natural Religion, as a 


more perfecs Means to this Purpoſe, than 
mere ee. (p. 20.) ; ſo, do you not allow) 
at the ſame* Time, that Reaſon was not 


alone ſufficient for the Reformation of Man- 


kind under that general Corruption of Mo- 


rality you ſpeak of? And is it not very 
ſtrange, that it ſhould be a Fault, an Er- 
ror, a Miſleading of the People in the 


| Biſhop to ſzy this, and at the ſame Time 


you yourſelf : allow it to be true? And does 
it not plainly appear, that your whole Book 
is levelled againſt a Propoſition, which the 
Biſhop does not maintain in your Senſe of 
it, but, according to your own Confeſſion, 
ſeems to maintain the contrary, as you 
e n 0 now aſſerted? (p. 1 15 ** 


Ax OTHER Remark you make 1 the 
Biſhop 15 that he is * guilty of fallacious 
. 


* 1 
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Arguing, in ſaying, that as to the Suffi- 
ciency of Reaſon, to be a Guide in Religion, 
it is much the ſame thing with regard to the 
Generality of Mankind, whether Reaſon be 
incapable of framing a compleat Rule of Life, 
or the Generality be hinder d by Pleaſures, 
&c. from employing their Reaſon to frame 


Tas is fallacious you ſay, and you 
15 aſſert it is not the ſame thing: Becauſe if 
Reaſon were incapable of guiding Men, they 
2 5 7 
bd would be Excuſable in their immoral Errors, 
45 Kc. but Mens not imploying their Reaſon, 


_ is quite another thing. It is their own 
ot Fault, and renders them accountable for their 
MY Neglect or Abuſe of it (p. 14.) 


'TH1s is your Argument, and ſuch an 
abſurd one, as I could not have thought 
could have dropt from a Man of your Un- 
derſtanding: For tis all nothing to the 
Purpoſe : Had the Argument been about 
' the Guilt of not being guided by Reaſon; 
and had the Compariſon been made be- 
tween a Man that is not capable of Reaſon- 
ing, and another, who, tho' he is capable, 
will not uſe his Reaſon, what you here ſay 
would bavò been pertinent. n of 


Bor the Queſtion is of quite another 
Nature; tis about the Power of Reaſon to 
150 ; „ 


and fay, 
that have the Goſpel, as if we had it not, 


5 
4 
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FIR to itſelf a compleat Rule of Life: 


And as the Biſhop makes it appear by 


abundant Evidence, that there was a Time 


when the World was in want of ſuch a 

compleat Rule, the Queſtion is how they 
ſhould come by it? If they had not ſuch a 
Rule, ' whatever the Cauſe was, whether 
the Weakneſs of their Reafon to form 


ſuch a Rule, or any Incapacity they had 
brought themſelves under by their Attach- 
ment to the World, the Buſineſs and Plea- 


ſures of it, by which they became indiſ. 
poſed and hindered from a proper Exerciſe 


of thr Reaſon for it, is all one; which-ſo- 


ever of theſe is the Cauſe of their being 


without a Rule, ir is the ſame thing, the 
| Biſhop ſays, 4s # the Government of their 
| Lives, ſince either way they have no Rule, 


and are equally incapable of forming one 
to themſelves: This is all the Biſhop ſays; 
and it is as clear a Truth as ever came 
from the Tongue of Men, and a great Want 


of Judgment to call it a Fallacy ; but eſpe- 


cally uj the Reaſon you alledge for it, 


which is altogether beſide the Queſtion: 


And if you will apply this to the Goſpel, 
that it is the ſame thing to us, 


ſo long as we do not live by it, whether 
that be owing to want of Power to Know 


the Goſpel, or ſuch a Neglect or Diſregard 


my — i a6; nagar 


Read 
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Read it, or are ſo taken up with che 
Pleaſures and Buſineſs of Life, that we 
will not allow our ſelves Time to do it: In 
this Reſpect it is plain, that to ſuch as do 
ſo, tis the ſame thing in reſpect of à Rule, 
as if they had no ſuch Rule, becauſe it is 
to them as if they had none. But as to the 
forming a Rule, it is not the ſame to us 
who have the Goſpel, as if we had it not, 
becauſe if we had it not, we muſt form it 
for ourſelves by the Exerciſe of our Reaſon, 
but now we have it form'd to our hands for 


Bos, a if aide will not be at 
the Pains to Know it, or will not give 
themſelves Leiſure for it, how Compleat 
ſoever it be in its own. Nature, it is tlie 
ſame thing to them, as if they had it not: 
And till fach Men can be brought to act 
_ otherwiſe, I cannot deny but the Goſpel is 
Inſufficient for their Purpoſe, as being in- 
ended only for reaſonable. Men: And tho” 
they cannot be {aid to want another Reve- 
lation, yet they do certainly want ſome 
Method of Providence or other, to awaken 
them into a ſerious Conſideration of Things. 
And for this Purpoſe, God has appointed 
an Order of Men to be Preachers of Righte- 
ouſneſs, and one Day in ſeven to be ſet 
apart for reading his Word, and explaining 
it ei and drawing proper Inſtructions 

E from 
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from it; which makes our Caſe different 
from theirs: For whom, tho' God has pro- 
vided a Law and Rule in the Natures and 
Relations of Things, yet it was in a man- 
ner hid from them in the State they had 
brought themſelves into, whatever was the 
Reaſon of it: And as this is all, that I con- 
ceive is meant by the Biſhop, ſo there is 

nothing more maniſeſt to common Senſe. 


You g⁰ on to take Notice of hat the 
Biſhop urges, in relation to the Differences 
there were among the Philoſophers, in 

Points of the S Wein and Moment. 


. Ber to which, you. oo. or 
ſeem to me to ſay, that there were no ſuch 
Differences among the Philoſophers. 
And if there were, you. affirm, that this 
will not prove the Inſufficiency of Reaſon 
to be a Guide in Religion any more, than 
the like, or greater, Differences amongſt 
Chriſtians, will prove the Inſufficiency of 


the Goſpel; both which Aﬀertions are 
falſe. 


FIRs r, you ſeem to ſay, that there were 
no ſuch Diffefences amongſt the Philoſo- 
phers; but, on the, contrary, that they 
were all a very united People, all agree- 
ing in one conſiſtent Scheme of Notions, 

f en 


4 
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which they all conſiſtently and concur- 
rently Taught, except a few Epicurean 
Atheiſts, and a few / others of Arenen 
Opinions. 


WHAT you mean by « fois; I can't tell, 
but if you mean the whole. Sect of the Epi- 
cureans, T have very great Reaſon to think, 
from what I have read of thoſe Times, that 
this Sect can't be called a few, but, on the 


he contrary, Was more numerous than all the 
es reſt; not only as it was moſt favoured by 
in the Wits, moſt countenanced by the Great, 


. and equally incouraged by Penſion from 
the Court; but alſo, as it would be na- 
or turally followed by the __ and de- 
ch bauched World. 
N. 
5 Bur however this be, this Agreement of 
Us the Philoſophers you ſpeak of, we are, it 
on ſeems, to take your Word for, in Con- 
an tradiction to the Cloud of Witneſſes the 
gt Biſhop has produced, which are a Slaring 
of Proof to che contrary. | 


AnD your Aſſertion is 10 far from Truth, 
in my Opinion, that I may boldly defy 
IC you to ſhew any ſuch Scheme as you ſpeak 
o- of, that was ever Taught by any one Sect 
ey of Philoſophers, as a conſiſtent Scheme that 
- they all agreed in, tho* you may here and 
ns, there IE Sine up a chance Expreſſion or two, 
ch WU „ that 
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that may favour this or that particular No- 
tion ; and tho' theſe may be tack'd together 
and ſet out as a Scheme of theirs, yet! 

have never met with any ſuch regular Set 
of Notions Taught by any of them, and 
much leſs can it be ſaid, that they are con- 
currently 7 aught by all, In one Word, if 
the Bilbop's Quotations are true, there 
could be no ſuch Scheme; And if you 
were able to produce the like Teſtimonies 
for what you ſay in Oppoſition to him, 
you would only prove by this, what the 
Biſhop. does, and every one that Reads 
them muſt obſerve, namely, that they con- 
tradict -one another, and confirm, by your 
own Argument, what the Biſhop undertook 


to prove by his, even whilſt you pretend 
to deny the 'T ruth of it. 


F Bur ſetting aſide this; your next Ob- 
jection i is, That ſuppoſing ſuch Differences 
amongſt the Philoſophers, there are the 
like, and greater, Differences among Chri- 
ſtians, and ſuch too, as affect the very Be- 
ing of Religion and Virtue, as well as thoſe 
. the Wen did. 100 


War the Wieden among the Phi- 
loſophers. were, the Biſhop, has largely 
ſhewn,. that /ome denied the Being, other: 
the Unity. of God, others the Immortality of 
f. Soul; 3 and. white _ _ that 
465 errue 


fare, or, at leaf}, 
from Pain, as the final Good that Men ought 


How] 
Vertue and Vice are founded in Nature, and 
are Eternal and Unchangeabk, it was the 


Doctrine of others, that nothing was Good 


or Evil, Fuft or Unjuſt, Right or Wrong, 
otherwiſe than as the Laws and C uftoms 


particular Countries determin'd; while one 


delt made Vertue the ſole Good, and its own 
Reward, another Seit rejected that Notion 
in caſe of Vertue in Diſtreſs, and made the 
good Things of this - Life, a neceſſary. Ingre- 
2 of Happineſs; and a third ſet up Plea- 
Indolence and à Freedom 


to propoſe to Were xt 
"AGAIN, one. ie Selt denied. a Had 


dence; ; others own'd no more than a general 
Providence; others, that allow'd d farti- 


cular Providence, extended it only to greater 
| Matters, ſuppoſing the leſſer to be neglected 


by it ; others denied the Omniſcience of God, 
which was little 20 n a Denial SY a Pro- 


vidence... 


4 ND. while "Gann: talked of their Gods 
zaking Vengeance upon the Bad, and Reward- 
ing the Good; others exploded the Notion of 
God's. being pleas'd or diſpleasd with any 


thing which wholly deſiroyed all Religion, and 


-_ it is ſaid to have been the unive 2 Opi- 
1 of Philoſophers, not only of thoſe; who 
rang, thas God did not concern. binſe If in 


ning - human 


3 
human Hir but y- thoſe who believed be 
. * 5 


'T HESE were 9 of the Differences 


amongſt the Philoſophers, and is there any. 


thing like this amongſt Chriſtians? Don't: 
all agree in the Being and Unity of God, hi; 
Creation and univerſal Providence, the Dif. 
ference between Good and Evil, that the one 
is Diſpleaſing, the other Acc eptable zo God, 
that the Soul is Immortal, and that there 


will be J State of ft ure Rewards and Pu- 
niſhments "0 


Dox'r al Chriſtians agree, That Jeſu 
Chriſt was ſent from God, and that his 
Apoſtles. por s 225 7 bf In pired that all 
Chriſtians are obliged 
Diſciples, and to ) hope for Pardon, the Fa- 
vour of Cod, and Eternal Life thro him! 
That the. Worſhip of God is to be perform d 
' chiefly. by the — in Prayers, Praiſes 
and Thankſgiving ? and as to all other Points, 
that they are bound to Live, by the Rules that 

eſas Chriſt and his Apoſtles have left them 
— Hal Seripar a= t all e in 
| theſe ene ? 


Bur to hie you urge, — you believe 
thats! are. Atheiſts among Chriſtians, that is, 
there are thoſe, that | profeſs themſelves 
Chriſtzante, but in reality are not ſo, and 


neither 


0 profeſs themſelves his, 
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neither believe in Chriſt nor God; which is 

no more, than to ſay, that there are ſome, 
that believe neither natural nor reveal'd 
Religion, and yet call themſelves Chri- 
ſtians: And there are others you ſay, that 
deny the Unity of the Godhead, which'is a 
Propoſition that wants a great deal of Proof; 

for I have never yet heard of any ſuch: For 
whatever Conſequences you, and others, 
draw from ſome Notions of private Men, 
it is not fair to charge them with your 
Conſequences, when they profeſſedly deny 
them: And tho' ſome notional Men may 
advance Opiniqns, which may ſound harſh 
us in the Judgment of others, and may be 
his thought to have a Tendency to depreciate | 
all I Morality, yet I believe they are very few, 
his and thoſe very Perſons, if they be more 
Fa- than one, do all at the ſame time ackriows 

m ledge their Obligation to Moral Vertue, and 
nd deny that they ſee any ſuch Tendency, 
7 and all endeayour to model their Notions, ſo 
as to make them conſiſtent with true Reli- 
Son and Vertue. 15 


e for the Doctrine of: abſolute and u un- 
conditionate Predeſtination, which you lay 
a great Streſs upon, as if it were of the ſame 
Nature with the Philoſopher's Fate, I am 
well aſſured is not true, becauſe their Fate 
was ſuch a Neceſſity as the very Gods 
ne were 9 to; but this is an 


„ „ 
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Act of God, and intirely depends on his 
Will; and whatever Tendency the Doctrine 
of Fate had among Heathens, they, who 


hold Predeſtination among Chriſtians, are ſo 


far from thinking themſelves diſcharged by 
it from all Duty and Obedience to the Will 
of God, delivered in his Laws, that, on 
the contrary, they think themſelves obliged 
to greater and more ftrit Obedience on the 
Account of their Election, and that merely 
out of Love and Gratitude, and they make 
this the Mark by which they are to judge 
of their Fredeſtination to Happineſs. FT. 


Bur after all, however theſe things be, 
| conſidering the preſent State of Mankind, 
it is impoſſible but there muſt be Differences 
of Opinions; and ſo long as they all agree, 
as all * Chriſtians do in all the Eſſential Points 
and Duties of Chriſtianity, - they cannot be 
ſaid to differ as the Philoſophers did (the 
Diſputes of Chriſtians: being, for the e 
part, about things not es 


Ano tho? tis 150 there are 1 mate- 
rial Diſputes of another Nature, between 
Papiſts and Proteſtants, in which the latter 
condemn the former of Innovations and 
Doctrines contrary to Chriſtianity; yet this 
only ſhews, that Chriſfians are fallibie as 
other People; and if any have ſet up 
2 to ſerve their Worldly Intereſts, 


without 
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without Regard to the Rule they own 
themſelves oblig'd to walk by; it only 
proves, that there are bad Men among 


Chriſtians, as there always were, and al- 
ways will be, till the great Day of Separa- 


tion comes. And theſe Differences are to 
me a further Proof of the Inſufficiency of 
Reaſon, as the World ſtands, when, not- 
withſtanding we have an infallible Rule, 
yet, whenever we go off from it, and truſt 
to our own Imaginations, we are preſently 
at a Loſs for want of Certainty, as the Fhi- 


Nase have been before us. 
Bur theſe Differences among. Chriſtians 


are not only a Proof, that there may be 


weak. and wicked Men amongſt them, but 
they are, you ſay, as much a Proof of the 
Inſufficienty of the Goſpel, as a Guide in 
Religion; as the Differences of the Philoſo- : 


Phor's were of 1 Infu rey of Reaſon, * 85 


Ber i is falſe, FN the Caſe is 


not the ſame. I allow indeed, that + the 


Parallel be Juſt, the Objection is Good; 


that is, if the Caſe of the Philoſophers be | 


the ſame with that of the Chriſtians, and 


the Differences the ſame, they will cquilly' i 


prove againſt the Chriſtians what 


prove againſt the Philoſophers; and if Rea- 


ſon was to the Ph iloſophers, what the Goſ- 


per is o us, { far as their Differences 
F . Prove. 
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they: wan are not, they do not prove 
_ what. is e Ang there: is no Force in 
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2 N ow the Caſe of be dee is not * 
lel, to that of Philoſophers at all, as appears, 
in that their Differences are not the ſame, 
becauſe Chriſtians do not differ about any 
fleptial, Point of Religion or Morality, as 
1 Wes Fhiloſophers did: But not to diſpute 

that, Kuppeking.the do, I do allow, I Tay, 
that; ahi POR, as mule inf Wer 
1 Bo, ©. 1 *. — Rk 
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5 Gang Huld not ggrec on fugh A Rule by 
=. BY Reaſon, 48 2ppears\by Sor Irrecon- 
on  d9ilable Diffcrances about thoſe very Points 

—_ ef Which this. Rule muſt be d; ſo 
3 bee it follows, that their Realon 
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Chriſtians wilt eq bY prove the 
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they Wartted 4 Rule, as the” Philoſe 


did, arid were to forth it for thermlelyes as | 


they were, it would likewiſe follSW,; that 


fo far as the Differences of- ' chxifians: | 12 1 | 


the ſame with theirs, tlie Etiriſtians 
be as little able to form Gich” a, Rule 
for themſelves; and their Reaſon, in th 


Caſe, would bet as irſiificient” a Guide t to 


chem, a8 it Was to the Philoſophers, 
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of Chriſtians; for they do not want a Rule, 
nor are they to form one for themſelves, 
but Bey haye one, provided for them by. th 


( af God, 'to ſupply; the Defeats : 
their 5 5 and that l a onE' ds Bi (nies 
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I ALLOW it would be true, if Reaſon 
was to the Philoſophers, what the Goſpel 
Is to us, becauſe then the Parallel would be 
right; but it is not ſo: - For the Goſpel is 
to us, what Reaſon was not to them ; the 
Goſpel i is given as a compleat Rule and un- 
erring Guide to us, but Reaſon never was 
ſo to the Philoſophers, nor any Man live- 
ing: It is not only fallible, and therefore 
may miſguide us, but it was not intended 
to be a compleat Guide of itſelf to any one, 
and therefore in that Reſpect has no Simi- 


litude to the AP, 8 as will Pear e 
by. | 


"Tax Truth * chat which | TA para 
11 to the Goſpel as a Rule and Guide, 
the Natures and Relations of 'Things : 1 
this is a compleat, and ſtanding, and infalli- 
ble Rule to all Men, conſidered as rational 


- Creatures, as the Fae 1s to. . conſidered 
as Chriſtians. 


Bu 1 as for Rerſbn, as Jeu all * | 
underſtand it for our rational Faculty, or 
the Exerciſe of it, this is only the Means, 

by which, as by an Inſtrument, we per- 
ceive what the N atures and Relations of 
Things direct us to: And therefore as Rea» 
ſon can be no otherwiſe a Guide to us, 
than as it is itſelf guided by the Natures 
ne Relations of. ach ; fo by Conſe- 


quence - 
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n quence it cannot be, nor could it be in- 
el tended for a compleat and ſufficient Guide 


of 1 15 excluſive: of aby thang elſe. 
Ir * be ald indeed to be a Guide ina 


us what is taught by the Natures and Re- 
e- lations of Things: And if it be conſidered 
re abſtractly for a natural or moral Power or 
ed — it may be ſaid to be a ſufficient 
„ iſ Guide to us of itſelf, as the Word ſignifies 
- its own Nature, u in its own Na- 
d- ture it is capable of diſcerning what is 
fl taught by the Natures and Relations of 
Things, and in this Senſe it is a Guide to all! 

l- Mankind alike, Chriſtians as well as Hea- 
is thens: For tis by this natural Power or 
nd Faculty, that we Chriſtians are to come to 
li- the Knowledge of the Things: reveal'd in 
al che Goſpel, as all the World are the Things 
ed reveal d in Nature; and in reſpect of this 
ſecondary Guide, conſidered as a natural 
Power or Faculty only, the mam * oth | 
Yapkind k ils awe, PA Ian 


* 


Bur 3 Rea on whe in ibn Na- | 
ture, abſtractly conſidered, and whatever 
it is able to 54 in that reſpect, it will not 
hence follow, that this Faculty ſhall be 
always the ſame in all People, and that 
every one's Reaſon ſhall be able to do, 
vin een, conſidered i in its own abſtract 

b Nature, 


. 


ſecondary and ſubordinate Senſe, as it news 


[3] 
SY Nature, cal do. Tho che Faculty in its 
_ own Nature is the ſame ial, yet it will 
not hence follow, that it: can never be im- 
pair'd ; that there never can be any Fools 
or Madmen; or any Perſons fend ered inea- 
pable vf diſcerning the Natures aud Rela- 
tioiis of: Fhings fo clearly, as to make a 
tigiu Judgment of them. And if there are 
— Perſons as fre gr diſtern\ Things 
clearly, and makd a dgment” of 

them without ſonfe iis ne e give 
chem better Light; and ihable eh ts. form 
a rgnt / ju ent Vis get this 4 p lin Proof; 
charles Tel Def nr to heft Thei# Res- 

| MINAES vs fullcjcar Guide 2. 

co chis was the: Cate of the Phitoſo- 
phens andtheDiffereiicesthefe'were' 
mem, are an abundant! Proof of- it: They 
arv an undeniable Pick]: 3 
feo Nhat was taupht'b Nature; Aich it is 
Ait Ahe famior. Gh N 1 5 


are rational Creatures, ay; P 
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i Bur yet 48 this: Weakneſs of ads” 
mv ſtanding or Judgment in the Philoſophers, 


ols MW does only ſhew the Inſufficiency of their 
ba- Reaſon to be a Guide to them, and not the 


17M Inſufficiency - of the Rule which they had 
e 4 in the Natures and Relations of Things: So 
are neither does this Weakneſs of Underſtand- 
n ing and Judgment i in Chriſtians ſhew any 
- of Wl. fling more but the | Inſufficiency. of #hezr 
ive Wl Reaſon; anly, and not the Inſufficiency of 
rm if tbe Rule which they have in the Goſpel, | 
et ii D. ; dons a det to evince to 
pa Wis ant Fallacy. of your 
13 Een t, which! is founded; A a 
510 Märepreſchtstion of tlie Caſe between the 
ong =_ Io Apen and Chriſtiuns, and mot igbtly 
hey galhing, in your Motion Gf Reaſon, 
not refpect it is a Guide wo us; both 
it is ing rightly Stated, what you kave 
P. wp bo ifs far from overturning yo the 
| Bilkop/has: proved, that it more ſtr ly 
4? * d efectally colfinms i; ./ © O11 4 44 nt 
to "I 
hers Anti 25 What is Gil here this Head 4 
ay MW pears tobe trus, fp you. may ſee 
15 I fie 'Fallhood . of: a 1 Poſition, which — 
ben, with great Afflifance, as u Ser- 
ain UTruck, that Reaſon ic, and alruuys was 
ir any Beate and Gircaniſtunce 0 ae 
ficient Guide Whereas 
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it is evident, that it neither is, nor ever 
Was intended to be a ſufficient Guide of 
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itſelf to any Map living, nor any Guide at 
all, but only, as it ſhould itſelf be guided 
by the Natures and Relations of Things: 
So that it was given us only as a ſecondary 
or ſubordinate Guide under the Direction of 


7 another, N 


Tunis, 95 think, 1 been abundantly 


nad but, to make it clearer, if ge, 


take this following Illuſtration : 


Ix is with the Mind, as with the Body; 
we have a Guide to our Bodily Motions, 


which is Light, and we have a Faculty of 
Seeing, by which we- perceive this Light, 


and make it uſeful to us, which, in a ſecon- 
dary and ſubordinate Senſe, may be like- 
wiſe {aid to be our Guide : But yet this 


Faculty is not a. ſufficient Guide to us of 


itſelf, but only as it is directed by the ex- 


ternal Light, and if you take 1 That 


Light, it is no Guide at all. 
AND -tho' tis certain, that this is Faculty 


of Seeing, conſidered abſtractly, as a na- 


tural Power or Faculty only, is of itſelf, 
or in its on Nature, perfectly fitted to 
perceive the Light, and diſcern. ſuch Ob- 


jects by the means of it, a5 are ſuited to its 


Natus and * 7 th * neyertheleſs 
| certain, 


yet 
ded 


n of 


ble, 


5 cents); that this Faculty 


Faculty 


| its as certain, tha 


TY 


is not in every * 
particular Man in this Perfection, and there- 
fore whatever the Faculty be in itſelf, as a 


Faculty only, it is certain that Men may be 


in ſuch State and Circumſtances, as that their 
of ſeeing, as it is in them, may 
not be A ſufficient © Guide to them. 


An thay: the Compariſon will hold as 4 


Reaſon. © 


As we dre capable of Bodily "TY o 
we ate likewiſe of Raiiohat er 6. 5 
and as we Have a Guide to direct our Ope 


kations in the Natures and Relations "a 


Things; o we haye a eee Fagplty 

appretiend, confider and jud of them As 
what they direct us to: And tho! this Fa- 
culty is 2 Guide to us, yet it is only ſub- 
ordinately; it fs not 1⁰ of itſelf, excluſive 
of any other Guide: but it is only ſo, as it 
is itſelf directed by the Light which it re- 


ceives from the Natures and Relations of 


Things, and if it does not 
Light, it is no Guide at all. 


receive this 
And tho! it's 


certain, that this Faculty, abſtractly con- 


fidered, as a natural Power or Faculty only, 


is ift its own Nature perfectly fitted, 10 1 


that x eLPEct ſufficient, to Allover alt fuch 
Truths à8 are che proper Objects of it; yet 


this EY | 


this Faculty is not 1 
de er. N Man, and 2 


1 


that every Man's Reaſon is not ſufficient 


_ rightly of the Natures and Relations of 
Things, tis plain, that in that State and 


of yours on the one Hand, that Reaſon of 


10 1 9p in any Circumſtance ; ſo there 
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for this in ſome Circumſtances. i 


AN b if there are Perſons that are become 
incapable of diſcerning clearly, and judging 


Circumſtance, Reaſon is not of itſelf a ſuffi- 
cient Guide to them, without ſome other 
Aſſiſtance. „%% MPM og 

So that as there can be nothing 
plainer, than the Falſh60d of this Poſition 


itſel f is, and always was, 4 ufficient Guide 


can b&no clearer Proof of the T ruth of the 
Biſhop's Poſition on the other, that Reaſon 


1 21 of 4 If a ſufficient Guide in every 
ir 


State and Circumſtance: In which, as it 1s 
plain, the Bio does not ſpeak. of Rea- 


ſon, conſidered in its own Nature, ds an 
abſtract Power or F aculty, but as it is found 


in particular Men; ſo the Inſtances he gives 
are an abundant Proof of the Truth of what 
he intends them for, which is to ſhew, that 
ſome Men, even among the Learned, have 
not been able to come to a perfect Know 
ledge of the moſt eſſential ; RG of Reli- 
gion, by the Uſe of their bare Reaſon 
alone: By which it appears, that in this 
Ho. their Reaſon alone was not a ſuffi- 


Fe FT cient 
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cient Guide to them, without ſome further 
Light ch Aſſiſtance. 5 | 


AND if ſuch a peed" KAN e of 
Religion was neceſſary, and they could not 
attain it by Reaſon, it was neceſſary that 
they have it by ſome other means, which 
is 1 b Revelation. 


You have über Objection againſt "TY 
Biſhop for ſaying, that oe afide - Revela- 
tion, no one has Authority to determine at. 
this Day, which of the Philoſophers were in 
the Right, or which in the Wrong; and as 
you ſay, you don't know what the Biſhop 


means by the Word, ſo you ſeem to inti- 


mate, that there was no need of any ſuch 
Authority, © becauſe every one is able to 
judge for himſelf, and it is, and akuays. 
« was, eaſy to determine hat Opinions are 
* rue and falſe in all the main Points and 
" Nr 0 Religion. 5 


1 AD you inpantelly JOE to Us 
Biſkdy- Argument, you could not have 
been at a Loſs in fo plain a Caſe. By 


Authority, in this Caſe, he means an Au- 


thority to judge for others. 'Thg Biſhop | 
is repreſenting how unable the Philoſo- 
phers were to come to ſuch a certain Rule 
of Truth and Righteouſneſs, as was neceſ- 


88 og true Ley and * and the 
2 | Res | 
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Reformation of the World: And he proyes 
it by the Differences there were among 
them about the moſt eſſential Points that 
Were. neceſſary to ſuch a Rule. 


AND. as ſuch a Rule could never be 
ſottled, unleſs all could agree about thoſe 
Points of which the Rule was to be» com- 
poſed; ſo he ſays, there could be no ſuch 

Agreement without the Phtcrpoſal of 2 
Divine Authority to reveal ſuch a Rule to 
them, to which they would all e their 
8 Nee 

Tus he cxpreſly tell you, is what he 
means b y the Word Authority (p. 42.) 
And as 1 can't but wonder after this, how 
vou could ſay, you don't know what he 
means by it; ſo I do as much wonder, that 

vous ſhould intimate, as you plainly do, 
that there was no need of any ſuch Reve- 
lation to rectify their Notions by, eſpc- 
cially upon the Reaſon you alledge for it. 
For tho eycry one has a Right to judge 
for bimſelf, will, this ſecure them from 

Miſtakes and Diverſity. of Opinions ? And 

is every one ſure to judge right? and myſt 
all Men neceſſarily ſe Things in the ſame 


Light? At ſeems as if you thought ſo, be- 
cCauſe you ſay, it is, and 


1 20 to Aera what e are 177 
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yes ce falſe i in al, the main Points and Duties F 
1 * Religion, e 


by the un- 

| tobe Inſtances the Biſhop has produced 
be to the contrary, that this — is falſe 
oſe and contrary to Fact? If it was fo eaſy to 
M- determine in this Caſe, how came all thoſe 
ich Diſputes among the Learned ? It is plain 
8 = did not ſec the Truth fo eaſily, and 
to yet ” their Diſputes were about the main * 
zeir WW Points * Duties of Religion, as the Biſhop 
: ſhews:' Nay you yourſelf own, that it was 
the Principle of the whole Se& of the Aca- 
demicks (p. 25.) not to pronounce any thing 
certain, but probable only. And was it for 
nothing that they ſet up this principle? + 
they could ſo eaſily — the Certainty of 
Things, twas not like Philoſophers, to ſay 
they were not certain, and to repreſent * 
8 een than ce er ent to 


I one: Word, 07 the ai. 3d > 
largely and fo clearly. proved, hat the 
Philoſophers dere utterly ignorant of many. 
important Points of Religion; That what 
they knew af ſeveral of 8 was dark, 
ancertain and imperfett ; hut the: Di. 
ferences . Phong. them were in Points 0 4 js 
thy bt Moment That they taug as 
DoFrines . 


Ax yet 8 appear, 
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DoBrines which directly tend to incou- 
rage Vice and Wickedneſs, and maintain d 


Practices of a vile and corrupt Nature, 


what better Evidence can we have, that 
_ Men could not clearly diſcern what 
was right? And ſince we all know they 
wa Learned Men, and had a fincere 
Defire of Truth, and tis plai ain they ſought 


after it with great Application, how can 


any one ſay, that it was always caſy to 
determine what ſo many Learned, Inquiſi- 
tive and Diligent Men could not determine? 
And if the Learned Men could not deter- 


mine in this Matter, how thould the Igno- 


Ak and Unlearned : ? 


Ap what a be id in uch Caſe? 
If the Things that they ſo differ'd and diſ- 


agreed about were neceſſary to be ſettled, 


= in order to: the Reformation of the World; | 


and forming to themſelves a compleat Rule, 
how muſt it be effected? By the Differences 
among them, it is plain, that it could not 


be done by the Strength of their own Rea- 
ſon, and therefore muſt be done by ſome 


Authority ſuperior to it, to *which they 
would agree to ſubmit "their: Differences, 


; _ which is the Authority of Divine Revela- 
tion; and this is what the Biſhop apparently 
"EY" meays by the Tenour of his Argument, as 

" 3 hl as his awn expreſs Declaration, and 1 
could 


1 py 3 1 1 3 OY. 


e Iv + . ages 
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could not be underſtood to mean any thing. 
elſe. [OTOL 4 

| ag D of you's are 0 to deny the i 
Neceſſity of ſuch a Revelation, becauſe 

every one is, and akvays was, ea ly able to 
determine what. is Right and Wrong, True © 
and Falſe (p. 27.) ; yet this is a bare Aﬀer- + 
tion, without any Proof, in Contradiction 
to the n _ or hs or M n 
Mankind. N 


Tu next ; Objottion1 you: mike e 8 
che Biſhop, relates to the Corruptions, 
which he ſpeaks of, as ſtill Prevailing 
among the Heathens, which prove the In- 
ſufficiency of their Reaſdn of itſelf to be 
their Guide in Matters of Religion: And as 
the Biſhop ſays, that it is in Efſect a begging 
the Que flion to impute theſe: Corruptions #0 
an undue Uſe of Reaſon only : You object 
againſt; this, as no more à begging the 
Yueſtion in abi Caſe, than it would be 70 
impute the liks Corruptions among > Chriſtians 
to the undue. Uſe of Reaſon any. And then 
you ſay bis Lordſhip does' r not pe . A 
vegging the NON. DIE 


4 4 A 8 
.» ny, 


WAar y. add thinks: 1 W not — 
nor can I pretend to know; but if you 

but conſider, you'll ſoon ſee what you 
ought to think. For What is the Sn 


[48] 
in Diſpute in this Cafe? Hert are great 
Corruptions, and the Queſtion is, To what 
Cauſe they are owing? And as there may 
be many Cauſes of them, is it not in Epeli 
7 beg the ien, to take er _, 


one of theſk Cauſes only, and to argue or 
that Suppoſition as if it had been prov'd? 
It is certainly ſo, and it would be E 


in any other Cafe : But this is not material; 
that, in which the Argument is more nearly 


concern d, is the Inference you draw from 
what the Biſhop urges, which is, that f he 


Cor tions he ſpeaks of are a Proof of the 
Tofu iency of Reaſon in the Heathens, the 
Like Cv, Hons among Chriſtians are ah 


egualP of of tht Inſuff cy of the Sctip- 
ture to them: e erence abſo- 


| Intely Rae ar appeats from what I hase 


ſaid in the like Cate before. 


A the Riſho! hs 8 frei the Gor 
| min of the — to the Inſufficiency 

their Reaſon, as their Guide; ſo had 
| you inferr'd from the like Canſe, the like 

Inſufficiency of Reaſo 

the oy = ar had been juſt and clear: 
*But as you put it, it is all Fallacy, built on 
a falſe Suppolition, as if Reaſon were the 
fame to the Heathens as the Scripture is to 


dong one a 1 . . Wenn you 


it is not. 


the - | . 5 Hassee, 


1 in tlie Chriſtians, 


» 
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RE Av; a8 1 bine before FATE is the 
PI to-Chriſtians, as it is to Heathens; it 


is as much a Guide to us, as it is to them; 


but it is not of itſelf alone a Guide to 
either, but only as it is itſelf guided by 


the Light it receives from the Natures of 


T vg in the Heathens, and from Scripture 
in Chriſtians. And when it is ſo weaken'd 


and darken'd in the Heathens, as not to 


| diſcern what is right or true by the Light 


it receives from Nature; as this will prove 


the Inſufficiency of their Underſtanding to 


be a Guide to them in that reſpect; ſo, in 
the like Caſe, it is the ſame with Chriſtians, 
and is as much a Proof of the Inſufficiency 
of their Reaſon to be a Guide to them, un- 
der the Direction of the Scripture, - when 


their Vnderſtanding i is not able to diſcern 


what is right and true, by the Light that | ls 


— 


hs : the Corruptions . prevailing 
among the Heathens, are a Proof of ſuch 
Weakneſs or Darkneſs of their Underſtand- 


if there be any ſuch, | will alike prove the 


Weakneſs: or Hurkneit of their Underſtand- 


ings alſo: But it is Nonſenſe to ſdy, that 


the Scripture i is not a ſufficient Light S us, 
becauſe our Faculties are {ſo weaken 


darker'd as not to ſee it, or not to ſee it fo 


_ | H cClearl 7 | 


and- 


* 


ings, the like Corruptions among Chriſtians, 


„ 

clearly, as to be able to direct our Motions 
by it: As it would be alike Nonſenſe to 
ſay, that the Natures of Things are not a 
ſufficient Guide to the Heathens, becauſe 
their Underſtandings are not able to diſcern 
what that Light does naturally direct them 
to; and yet this is the whole of the Caſe. 
Bur you ſay, that the Errors and In- 
pieties of Heathens are as contrary to Reaſon, 
'as the ſame Errors and I mpieties of Chri- 
ſtians are contrary to Scripture; and owing 
as much in one to the undue Uſe or Neglet 
of Reaſon, as in the other to. the undue Uſ: 
or Neglet of Scripture. 


HERE is a great deal to be objected 
againſt this: And in the firſt place, here is 
an Ambiguity in the Word Reaſon, and 
without ſome Explication it is not true, 
that the Errors and Impieties of the Hea- 
thens are contrary to Reaſon. 


Ir you take Reaſon for the Natures and 
Relations of Things, which is what I don't 
remember you ever mean by it, it is cer- 
tainly true, that in this Caſe the Errors and 
Impieties of the Heathens always were and 
are cotftrary to Reaſon. . 


1 hor if you mean by Reaſon the Ra- 
tional Faculty in its own Nature, and when 
1 8 * 


2 
you ſay, that thoſe Errors and Impieties 
are contrary to Reaſon, you mean, that 
this Faculty will always judge them to be 
Errors and Impieties, when it is duly exer- 
ciſed in conſidering the Natures and Rela- 
tions of Things, and duly inform'd by 
them; this I likewiſe allow to be true. 


Bor if Reaſon be meant, as in this 
it ought to be meant, of this natural Fa- 
culty or Power not conſidered in its own 
abſtract Nature, but as it was, or now is in 
thoſe Heathens who did in Time paſt, or 
do now live in thoſe Errors and Impieties; 
it cannot be ſaid, that they are contrary. to 
Reaſon in their Caſe, unleſs it be contrary 
to their Reaſon, and they live in them 
contrary to their own Judgment and Con- 
ſcience. And yet I am not ſatisfied that 
this was always the Caſe with the antient 
Heathens, or is ſo with any at this Day: In 
many Caſes, no doubt, it may be thus, as 
there are always bad Men; but the Cor- 
ruptions in Doctrine, Worſhip and Practice, 
the Biſhop ſpeaks of in the Place you object 
againſt (p. 35. ), are moſt of them of ſuch 
a Nature, as plainly ſnew, that they who 
did, or now do live in them, did not, and 
do not judge them to be Errors and Impie- 
ties. For there are ſome of them of ſo 
horrid a Nature (ſuch, for Inſtance, as 
Women burning themſelves with their dead 
. "WS =. __ 
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HFlucbands; Servants offering themſelves to be 
Eilld at the Death of their Princes; Pa- 
rents expoſing their Children- To which 
may be added, Children killing their aged 
Bic when hecome decrepid ; and Mothers 
aſting their Infants from their Breaſts into 
e Fire as a Sacrifice; theſe, I ſay, are of 
grid a Nature) that one would think 
Wpoſliible that human Kind could be 
capable of ſubmitting to them, but on ſome 
miſtaken Notion of Duty, or of their being 
acceptable to God. And they could neyer 
think this, if they were able to diſcern the 
_ Natures and Relations of Things, and 
make _— Judgnents on them. 


Sven things therefore may reaſonably 
he imputed chiefly to a Darkneſs of Under- 
ſtanding in religious Matters: I ſay, in reli- 
gious Matters, for let People be ever ſo 
acute in their worldly Concerns, there may 
be an eaſy Account given of their Igno- 
rance and Stupidity in the Matters of Reli- 
gion, which may ariſe from ſeveral Cauſes: 
And the Corruptions abovementioned are 
an abundant Proof of ſuch Ignorance and 
Stupidity in thoſe People among whom they 
are found: And by conſequence they are a 
full Proof that ſuch Peoples Underſtandings 
are not a ſufficient Guide to them in reli- 
gious Matters, when it is plain, they can- 
= * the * of . diſcern fi uch 


4 
impious Spit to be Sins; but, on 
the contrary, muſt rather think chem 
Duties, notwithſtanding they are undeni- 


ably contradictory to the Natures and Rea- 
ſons of Things. 


| Anvif there are ſuch Corruptions among | 
Chriſtians, they are a yet ſtronger Confir- 
mation of the Inſufficiency of Reaſon, 
when Chriſtians are not able to diſcern the 
Impiety of them, even in the enlighten'd 
State that Chriſtendom is in, above what 
was known among the Heathens. 


REASON, in Chriſtians, is quite an- 
other thing than it was, and is now in 
the dark State of Heatheniſm. The moſt 


knowing Heathens are forced to extract 


their Knowledge by a long and intri- 
cate Train of Deductions from the Na- 
tures. and Relations of Things, Which, in 
that imperfe& State the World was in be- 
fore Chriſtianity, and is now in, where Chri- 
ſtianity is not known, is no edſy Work for 
the Bulk of Mankind: And we find this 
by daily Experience, When they are to 
make out Things by their Reaſon only... 


Bur Chriſtans have a | Rule, that is put 


into their Hands, in which thoſe Things 


that lay hid to the Heathens are laid before 
ow 3 in open * and they ordi- 


narily 8 
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narily need nothing more to know the 
Truth, but to open their Eyes and ſee, 
and the Light will immediately direct them 
in the Diſcovery of all Things neceflary. 


Ap where Chriſtians. are in Darkneſs 
- under ſuch marvellous Light, tho' in ſome 
it may be owing, and very probably is, to 
an undue Uſe or Neglect of Reaſon in the 
Uſe of the Scripture; and in others to an 
undue Uſe or Neglect of Scripture ; yet, in 
moſt, it is moſt probable to ſu ppoſe, that it 
may ariſe from ſome Weakneſs they have 
brought upon their Underſtandings, or ſome 
Cloud or Miſt that they have got into, 
which diſables them from ſeeing and Judg- 
ing clearly. 


You yourſelf allow it may be thus: 
You allow that Reaſon may be impair'd by 
Wickedneſs (p. 45.) and by Idolatry and 
Superſtition, and we all know how it may 
be darken' d. by falſe Prejudices, and the 

early Prepo Aeſfions of a bad Education and 
an — or by ill Impreſſions from 
falſe Guides, or by too partial a Regard to 
the Judgment of others, 8 if eſtab- 
liſh'd ue n ag 


W HERE this is the Caſe, tis rarely ſeen 
that Men can fo throughly extricate them- 
ſelves from this — that lies upon their 

Minds, 


1 il 14. & ir iv. 4. ee, 
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Minds, as to be able to ſee Things in a 
true and proper Light, ſo as to form a right | 


Judgment of them. | 


Ap this I verily, believe to be the Caſe 


of moſt Chriſtians, whoſe Errors, and Cor- 
ruptions in Doctrine and Worſhip are chief- 
ly owing to all, or ſome one or other of 


theſe Cauſes : 80 that tho' they have an 


infallible Rule in their Hands to guide 


them, and the Light of the Goſpel ſhining 


round them, which is abundantly ſufficient 
for them; yet all this is render'd ineffectual 
thro' the Darkneſs they are under, ſo that 


they cannot diſcern the Truth in many | 
things by reaſon oh the Ann 7 Barr 
Hearts. | 


T o this Blindneſs the * imputes | 
the Errors and Corruptions of the Heathen 


World before our Saviour came; for as 
they are ſaid to have been /ometime Dark- 


xeſ5, ſo our Saviour is ſaid to have been ſent 
to give Light to them that ſat in Darkne 5 


and to turn them from Darkneſs to Light 


Nay the Children of J/7ael are ſaid to have 


had their Minds blinded by the God of this 
World, and to have a Veil upon their Heart + 
. * as NO, in ow”; ha peri 7 Iſrael, 
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- why 
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why may not Chriſtians fall under the like 
Buiudueſs thro” ſuch Cauſes, as all the 


create this Effect, even under the moſt 
our aan Means of Information ? 


have ſaid before) on purpoſe to ſhew- you, 


ſon was not a ſufficient Guide to Mankind 


the Advantage of Chriſtianity — not ie 
in its greater i bet as a Guide; where- 
as you plainly here ſee the contrary : : Fora 
Blind Guide is a very Inſufficient Guide, 


to be: And the State of the Goſpel i is repre- 
ſented as ſo much more ad vantagious than 
that of meer Reaſon, that we are required 
not to have Fellowſhip with the unfruitful 
Works of Darkneſs, but to walk as Children 
of Light; not as Fools or dark Heathens, wind 
as W yo and enlighten'd Chrj Mons. | 
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- aid to have winked at, as being pitiable 
and excuſable in Compariſon of that un 


the Nature of that Light . enjoy above 
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World muſt own, are naturally apt to 


I HAVE Goon the lover upon this Head 
(which is ſeemingly needleſs after what I 


Er - Sos wa ↄ . AE: 


how little Ground you haye to ſay (p. 19.) 
that the Scripture does not ſuppoſe that Rea- 


before the Revelation of the Goſpel, and that 


yet ſuch is the Reaſon of the Gentiles ſaid 


F N D the Ignorance of their State God i is 


Chriſtians, from whom God not only ex- 
pects proper Fruits of Holinefs, ſuitable 3 


others, 


5 


others, but alſo ſuch a Propotthab and Dew | 
of them, as are ſuitable to the Meas 


fare and Degree of their Light, which 


plainly implies, that as the Gentiles were 

Dark and Blind, whilſt Chriſtians are en- 
lighten'd by the Goſpel, ſo Chriftians' have 
ſomuch the greater Advantages thaꝶ others, 


and therefofe gr - things are N 
5 them. 5 


lein bete 1 think it Time to leave this 


ObjeRion. - 


I nave W more to take Notice 
of, but a ſhort Remark you make, and 
A falle Inference you draw (p. 49. from a 
chance Expreſſion of the Biſhop's, in which 
he declares his Sentiments of the Heathens, 


in their State of Ignorance; as to their 
Ane with God: His Lordſhip's Words 


are theſe, „As to the Heathens, tho the 
Light of Reaſon is but dim, yet they, 
« who have no better Light to walk by, 


« and who honeſtly make uſe of that as the 5 
« only Guide God has given them, cannot 


« fail to be mercifully dealt with by infi 0 
* nite Ur Nee Goodneli, p · 46. 1 


Now your Inference is this ; 3 they. 
2 have no other Guide but Rea 5 and 
oneſtly make uſe of that, are ſure of finding. 
My wi with- „ Ke. what  Pretente is 

ng tber 


15 i does this prove his inſufficient Reaſon to be 


1. 8 FT 

there to argue, that Reaſon is not ſufficient 
in Matters of Religion? If. Reaſon is ſufficient 
for obtaining the Divine Favour and Accept- 
ance, which x is the End of Vertue and Reli- 


gion, it is evidently a ſu Mein Guide: in Mat. 
ters of Sw 5 | 


TAI! is your Argument, by which you 
5 55 to hey that, whilſt the Biſhop is 
aſſerting the Inſufficiency of Reaſon of it- 
ſelf to guide us to the Knowledge of all 
neceſſary Truth, without ſome other Aid; 
in this Declaration he contradicts himſelf, 
when he ſays, that tho' the Heathens could 
not, thro* the Dimneſs of the Light they 
had to walk by, diſcern all things neceſſary 
to be known, (which ſhews their Reaſon 
was not a ſufficient Guide) yet God, thro' 
his Mercy, might be gracious to them, 
notwithſtanding that Inſufficiency, if they 
honeſtly made Uſe of the Light, they had. 


Ir muſt be an uncommon. rin to 
find out where this ContradiQion lies: Be- 
cauſe God is merciful to a Man on the Ac- 
count of the Inſufficiency of his Reaſon, 
and his Sincerity in doing what he is able, 


ſufficient? The Favour God ſhews in this 
Caſe, is owing only to his own Goodneſs, 
and not to any thing in Man, but his Sin- 
cry, . tho* he does not diſcern all 


neceſfary 


neceſſary Trath, vet, as b is ; Honeft al ou 
Sincere, God will ſupply what is wanting 
by his Grace, by making Allowance for his 
Ignorance, and accepting his Sincerity, ink 
ſtead of Perfection. And if there be any 
Inconſiſtency in this, I own my Reaſon is 

not ſufficignt to diſcern it: To me this Ar- 

giment is abſurd gn +fallacious. 
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Tube have TYwaihro' your ſeveral b:; 
jeftions, - at leaſt, All. that I think wortn 
Notice, againſt that moſt excellent and ſea- 
ſonable Book, that you thought fit to cavil IL 
at, and endea vour, as far as you are able, to 
render uſeleſs by your Miſrepreſentations 
and fallacious Waben What follows. 
in the remaining Part of your Book, F 
Biſhop 1 is not concern'd in, and it is only . THR, 
carrying on the ſame Error, and reaſoning 
upon the ſame miſtaken Bottom, confound» 
ing Reaſon, conſidered abſtraQly, for 1 1 
natural Power, with Reaſon, as it is in par 
ticular Men, and making that to be a Rule, . OT "= 1 
and Guide of its ſelf, which is a Rule ang 
Guide to no one, but as it is directed * A = D 4 
another, as de 28 is We the ee we OY 
walk 2 1 
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'To ee So MOOS in it, is 1 abt” tas, . : 8 2 
be tedious in repeating what. 1 have 10 e 5 oY 
faid ; The Fallacies are plain, with the” 2 
Diſtin®tions f Hove made, vile yy cafily w 
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cording. 8 Occaſion, calls for] 
lerefore * 2M not tr ouble. 
1 5 with any unnece Rhe 

tions," Püt leave you. fo make our 10M | 
Uſe of, Meg * | ; ul 
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